Ch. 7 We-Are-the-Wisest: Pop-spirituality

     Why do people prefer to think about what is unknowable, rather than about what seems to be well known and deceitfully lies right in front of their gaze? Is what is considered well understood less enigmatic? Thousands of years have been spent on speculating about the other life instead of on analyzing human life and our tricky social nature. Why do people, in their desire to grasp reality, are ready to drop the world in which they live in order to focus on places far away? In this sense, today’s nuclear physicist and geneticist belong to the same ancient category of the analysts of the super-existential world, as the ancient Yogi.

     Today’s specialists are directed to focus on what is either too far or too small, or completely artificial. More and more they must choose between tiny boxes of technical research that are defined in advance by corporate needs to squeeze profit from matter (energy), from the human soul (money), or from human fragments (be it muscle or brain).  

     We can try to mark several areas of human intellectual concentration that exist as the distracting alternatives to the vital concentration on our socio-psychological environment.  The otherworldly concentration of traditional spiritual schools, of Greek mythology and Judaist and Christian theological thinkers marks the area we can call Super-Human alternative to the existential world of human relations. The Techno-Scientific alternative is the area of analysis and imagination that is adopted by modern technical sciences as not humanistic sciences. And, finally, the Artificial alternative to the realm of human relations and social systems is the area created by human interest in electronic bombast and in creating the robotic double of the existential world. 

     Super-human, techno-scientific and artificial alternatives distract our attention from the human world; pull our intellect away from the life we live, and tie it to the areas through which the powerful decision-makers of this world can upgrade their power and profit. When socio-cultural life is more balanced there is a place for everything – today the drastically disproportional investment in technical areas of research and activation of the need for traditional spiritual consolations leads to the loss of analytical attention to societal life.    

     It is as if the human mind preferred to dance around the realm of human life to avoid something unpleasant connected with thinking about it scientifically. The human mind is ready to invest itself into Cosmic Nothingness, into the area of after death and what lies “above us”, in thinking itself, in technical science in huge disproportion to humanistic science, in astrology, in dazzling technological gimmicks. 

     If you are absolutely unable to avoid addressing the social reality, you take on the posture of a boss. You take the position of a super-human authority: ordering, commanding, designing laws, elaborating moral instructions and strategies of their enforcements. Or you try to master life through technical strategies: economic, political, juridical, technological, and pop aesthetic.  

    Humanistic-scientific thinking – psychology, sociology, philosophy, anthropology, history of arts, psychoanalytic linguistics, etc., is today again in mortal danger because of the growing of corpservative (corporate conservative) power in Bushmerica and post-Bushmerican US and the activation of church- and flag-servatism (church conservatism and flag-conservatism or jingoism). USAmerican humanistic science of the liberal period has shrunken under the engulfing power of mass media and mass-culture and of religious and politico-ideological fundamentalism. Profane and vulgar images of religious and commercial propaganda are better suited for providing immediate satisfaction than intellectual inspiration can ever do.  

     The audience of humanistically-scientific knowledge has shrunk. What remains is the awful choice between either the philistine conformism plugged into entertainment, or the position of total escapism into pop- or esoteric-rituals of self-pleasing. “If the maya or unreality lies not in the physical world but in the concepts or thought forms by which it is described, it is clear that maya refers to social institutions – to language and logic and their constructs – and to the way in which they modify our feeling of the world… The absolute is not one reality set against another, the empirical. The absolute looked at through thought forms…is phenomenon… The latter, freed of the superimposed thought-forms…is the Absolute. The difference is epistemic (subjective), and not ontological… There is not the least difference between the world and the absolutely real. Transcended to thought, the Absolute, however, is thoroughly immanent in experience.” (Alan W. Watts, “Psychotherapy {East and West}”, Penguin, 1961, p. 51) “Spiritual interests” in the traditional sense continue to have numerous adepts – the desperate human desire to achieve individual salvation is too strong, too “instinctive”, too rooted in our primordial past to become weaker as a result of our accumulating historical experience. Our panicky desire to get eternity as the ultimate refuge becomes stronger in periods of deteriorating socio-psychological conditions: “Very few modern authorities on Buddhism or Vedanta seem to realize that social institutions constitute the maya, the illusion, from which they offer release. It is almost invariably assumed that nirvana or moksha means release from the physical organism and the physical universe, an accomplishment involving powers of mind over matter that would give their possessor the omnipotence of a god. Aside, however, from some competent extrasensory perception and some imaginative use of hypnosis, no such powers have been demonstrated…demonstrations of occult powers are almost invariably trivial in their achievements…” (Alan W. Watts, ibid, p. 49-50) The more people’s social-psychological condition is deteriorating – the less we think critically and analytically and less sophisticated we become in our human relations (the more degraded people’s inner world becomes through de-existentialization and fragmentation of our experiences) – the more need for individual salvation is articulated by our intuition. The more unchangeable the factual world seems the more we are prone to understand the spiritual alternative to the existing state of things as physically different - dematerialized condition. 

    At this point, our intellect starts to work very hard to convince ourselves what we need to believe in. We unconsciously deploy our intelligence to make this belief look natural to our mind. The stunt performing nature of technical intelligence is a good employee for such a task. To take a timely example, how it was possible to transform the absence of reasons for going into war with Iraq into the existence of such reasons? How to name failure success? How to call the tragically wasted young lives of our soldiers who are very often victims of either friendly fire or accidents - a heroic death of heroic people deployed for a heroic task? The human brain has been trained for this kind of tasks throughout human history. Human brains will not work productively if our existential intelligence (the mind of the psychological wholeness) doesn’t over-view its work. Without the holistic control the brains can easily screw up the task. Let’s consider the example when the brain functions only as a technician, albeit a resourceful one, and the question of the applications of the results of its work is addressed by irrational impulses. Even an impeccable technician can do more harm if the results of his/her work are used by compulsive motivations of people in charge. Another example is when the brain works through intuitive guesses that are secretly oriented on making us feel good, on pleasing our wishful thinking. Our brain can work tirelessly to make mistakes look like truth.  

    Illusion-production is the main human intellectual function. You change the truth by taking what you wish or expect for fact. It often happens that what we do with technical inventions is decided by our worries, our greed and our need in quick consolation. “If today, the irrational is amplified in the various sectors of financial globalization, it will flourish even more tomorrow in the field of the globalization of the collective imaginary… [There is a] formidable threat of blinding, of a collective blindness on the part of humanity – the unprecedented possibility of a defeat of facts and hence a disorientation of our relation to reality.” (Paul Virilio, “The Information Bomb”, Verso, 2000, p. 112 – 113) 

     The culture of technical toys, from robotic gadgets to video games to smart bombs and drone planes, is a culture where prejudices and illusions became materialized, have found technological bodies to “live” in all their repetitive and maniacal mode of existence. “Now it is a question of shattering man’s unity of perception and of producing automatically the persistence of a disturbance in self-perception that will have lasting effects on man’s rapport with the real.” (Paul Virilio, “The Art of the Motor”, Un. of Minnesota pr., 1995, p. 146 – 147)

    Technologized  (processed) food is also a part of this incarnation of illusory thinking into material form. “A TV pathology particularly affects children and underprivileged communities said to be ‘at risk’: abuse of TV, following the depredations of slave labor, producing various morbid phenomena such as obesity or anorexia nervosa, poor cerebral performance, language problems, special disorientation, aggressiveness, alcoholism, and drug abuse.” (Paul Virilio, “The Art of the Motor”, ibid, p. 62) 

     To provide a material form for belief is especially good for commerce. Long ago the Church swallowed Christ, but today Christ and the Church are both swallowed by super-wealthy empires of Evangelical TV-broadcasting corporations. Christ and Church became incarnated into Money and under pop-Christianity have become accumulated into profit-making institutions.  

     Spirituality (as the feeling of non-identity with norms of everyday life) became used as an escapist rout from the violent condition of the world. It is as if the extreme physical danger inseparable from the conditions of our ancestors’ life precluded the development of a genuine spirituality and instead stimulated the pop-spiritual forms cheering the human being with the hope for immortality. “Yet when the Eastern ways are understood more deeply, it appears that nirvana is not after, beyond, or away from birth-and-death (samsara), but that, in the Zen master Hakuin’s words: ‘This very earth is the Lotus Land of purity, and this very body the Body of Buddha.’ Eternity is now, and in the light of unrepressed vision the physical organism and the physical world turn out to be a divine world.” (Alan W. Watts, ibid, p. 148) But how can human beings trapped in endless wars, incessant hunger, or in morbid competition be enlightened by real – demythologized, not escapist-spirituality?  

     How can we, frightened and fragile in front of nature and society ruled by elites, learn to differentiate between violent death and mortality in general? How can we not to dream along with Jacob, about “a ladder reaching to heaven, and the angels of God ascending and descending by it? … Mahomet of the Islamic tradition [also] saw a ladder rising from the temple of Jerusalem into heaven, with angels on the right and on the left; [and] the souls of the just went up this ladder to God. Dante, too, in the heaven of Saturn, saw a golden ladder rising dizzily to the farthest sphere of heaven for the souls of the blessed to ascent. The symbolism of steps, ladders and ascents has been preserved in Christian mysticism. Saint John of the Cross pictures the steps of mystical perfection as an ascent of Mount Carmel, and himself illustrates it by a mountain with weary, winding paths up its side. All mystical visions and ecstasies include a rising of some sort to heaven… Saint Paul too was caught up even to the third heaven… That it came from the East is certain; but Orphism had so much to do with its spread in the Greco-Roman world as Pythagorism. These traditions’ […] final justification is to be found in the sacred character of the sky and upper regions. In whatever religious context you find them, whatever sort of value is placed upon them – shamanist rite or initiation rite, mystical ecstasy or oniric vision, eschatological myth or heroic legend – ascents, the climbing of mountains or stairs, flights into the air, and so on, all these things always signify a transcending of the human and a penetration into higher cosmic levels. Levitation in itself means a consecration and divinization. The ascetics of Rudra ‘walk on the way of the wind, for the Gods have entered into them.’ Exponents of yoga and Indian alchemists fly in the air, and cover vast distances in a few moments. To be able to fly, to have wings, becomes a symbolic formula for transcending human status; the ability to rise into the air indicates access to the ultimate realities. Obviously there is still a radical distinction, even in the phenomenology of ascents, between religious experience and the technique of the magician; a saint is ‘rapt’ to heaven; Yogis, ascetics, magicians, ‘fly’ by their own efforts. But in either case, it is their accent that sets them apart from the mass of ordinary and uninitiated souls: they can enter the heavens which are impregnated with holiness, and become like gods. Their contact with the starry spaces makes them divine.” (Mircea Eliade, “Pattern in Comparative Religion”, A Meridian Bs, 1974, p. 107 – 108) How can we not to believe in all these wonderful wonders and miraculous miracles? 

     How can we not be afraid of death when our pre-historic and historic experience tells us that every death is a violent one - a result of assault or illness? How can we not equalize natural death with the violence of death? “The death instinct is the core of the human neurosis. It begins with the human infant’s incapacity to accept separation from the mother, that confers individual life on all living organisms and which in all living organisms at the same time leads to death. It is in the nature of finite things, says Hegel that the hour of their birth is the hour of their death. Hence the incapacity of human species to die and therefore, to live, begins at birth, in what psychoanalysis calls the birth trauma. Thus the Platonic argument for immortality really amounts to a denial that we were ever born. Humanity is that species of animal that cannot die… This incapacity to die, ironically but inevitably, throws mankind out of actuality of living, which for all normal animals is at the same time dying; the result is denial of life (repression). The incapacity to accept death…results in death’s domination over life. The war against death takes the form of a preoccupation with the past and the future, and the present tense, the tense of life, is lost – that present which Whitehead says ‘holds within itself the complete sum of existence… whole amplitude of time, which is eternity.’ And mankind’s diversion from the actuality of living-and-dying, which is always in the present, is attained by… regressive attachment to fantasy of the past, ultimately the womb from which life came… This human posture of life at war with death is epitomized in the fantasy – originating in infancy but energizing whole human history – the wish to become the father of oneself. To this ambition life and the enjoyment of life is sacrificed. It is the moving force… behind the civilized economy of accumulation… Archaic man conquers death by living the life of his dead ancestors… Hence archaic society has no real history… Civilized individuality, in Nietzsche’s image, does not want itself, but wants children, wants heirs, wants an estate. Life remains a war against death – civilized man, no more than archaic man, is not strong enough to die – and death is overcome by accumulating time defying monuments. These accumulations of stone and gold make possible the discovery of immortal soul… Death is overcome in a condition that the real actuality of life passes into these immortal and dead things; money is the man; the immortality of an estate or a corporation resides in the dead things which alone endure… Civilized economic activity has this death-defying and deadening structure…” (Norman O. Brown, “Life against Death: The Psychoanalytic Meaning of History”, Wesleyan Univ. Pr., 1972, p.  284 – 287) The obsessive desire to restore our lost past in the technologically constructed future makes high-tech post-modernism not contradictory to human conservatism, and it makes “civilized man” a relative of the “archaic man”. The leaders of global corporations shake hands with the religious fundamentalists.                

     As soon as spiritual longing began to be perceived not as experience inside life, but as escapism from what exists, the thirst for personal (or group) salvation became the main focus of spirituality. Salvation from “survival” became survival through salvation. We started to build spiritual experience not as an existential alternative to the existing anti-spirituality, but around the concentration on the possibility of a completely alternative reality - as heaven is for earth. Religious belief as a psychological function becomes absolutely necessary in order to fill the gap between the “fallen” actuality and its elevated so-called alternative. The human proclivity to believe magically transforms the alternative reality into an alternative to reality. The alternative (distracting) reality becomes more real than factual reality.     

     Our ancestors’ understandable disgust toward greed and cruelty in this world was translated by their intuition into the dream of a caring and generous world after death. Today, with growing financial insecurity, greed for consumption and proneness for angry frustrations, it is almost impossible to reach the psychological and intellectual maturity to live spiritually inside the factual world.  

     Just as global corporations refuse to admit their provocative role in creating terrorist resistance to their globe appropriating, globe digesting and globe discharging agenda, just as traditional economy “internalizes the profits while externalizing the cost of production”, we continue to extract ourselves from life in the very moment we notice its existence – we unconsciously identify with the observing agency outside the world. The more narcissistically omnipotent a child is, the less awareness it has of its role in creating other people’s reactions.       

     One of the reasons why our ancestors so easily surrendered this world to evil and identified the good with the so-called alternative world of the after-life is that it was impossible to imagine changes in this world. People didn’t know that transformations in the ways of living are possible. Society seemed eternal, fixed forever.It was much easier to imagine the other world, an opposite to this one like heaven is opposed to earth, than to change our ways of life. It was easier to imagine life after death (in the form of reincarnation or uniting with the Void, or ascend or resurrection) than that human beings can behave more morally inside this world. For our distant and not so distant ancestors it was easier to re-incarnate into a cat or a king, or to ascend to heaven, than to change the conditions of their life on earth. Disgust and contempt for the factual world becomes the pre-condition of eternal salvation. If I want eternal life I must release this world while being still inside it, I must prove that I am a person of eternity, that for me this world is transitory, that while being here I am only occupied with waiting for my future real lasting life in eternity, that I deserve immortality. Transcendental meditation tries to stage for our consciousness – the very dying as resurrecting, reaching bliss through disappearing from material world.    

      It is habitual to think that Christianity in comparison with Eastern schools of wisdom is more socially oriented and demands from the believer to treat other people in a new, Christian, way. But “Man only repeats the act of the Creation… Man is contemporary with the cosmogony and with the antropogony because ritual projects him into the mythical epoch of the beginning. A bacchant, through his orgiastic rights, imitates the drama of the suffering Dionysos; an Orphic, through his initiation ceremonial, repeats the original gestures of Orpheus… The Judaeo-Christian Sabbath is also an imitatio dei. The Sabbath rest reproduces the primordial gesture of the Lord, for it was on the seventh day of the Creation that God ‘rested from all his work which he had made’ (Genesis 2:2). The message of the savior is first of all an example which demands imitation. After washing his disciples’ feet, Jesus said to them: ‘For I have given you an example that ye should do as I have done to you’ (John 13:15). Humility is only a virtue; but humility practiced after the Savior’s example is a religious act and a means of salvation: ‘As I have loved you, that ye also love one another’ (John 13:34; 15:12). This Christian love is consecrated by the example of Jesus. Its actual practice annuls the sin of the human condition and makes man divine. He who believes in Jesus can do what he did; his limitations and impotence are abolished. ‘He that believeth on me, the works that I do shall he do also’ (John 14:12). The liturgy is precisely a commemoration of the life and Passion of the Savior. This commemoration is in fact a re-actualization of those days…” (Mircea Eliade, “Myths, Rites, Symbols”, Ed. By W. Beane and W. Doty, vol. 1, Harper Colophon, 1976, p. 134 – 135) If we exactly follow God’s example, imitating him makes our human action a ritual, a repetition of “those days” instead of an innovative action inside the factual reality. An “imitatio dei“ makes human beings imitate good in the evil world, and that can mean only that the same human being in a next moment when he appears in profane circumstances will still act immorally. Until it is the superior authority that takes responsibility for our good behavior inside an appalling world, this fallen world cannot be improved. The problem is still located between the human being and it’s ego-ideal, not between the human being and its social world. It seems it is here that the fissure between personal morality and the social system emerges. And individually good moral people will participate in systemic evil. It is not only orientation on reward for good behavior that makes this behavior a fraud - the presence of authority as taking responsibility for human goodness makes this goodness conformist, not the result of human spiritual maturity. Good that can take place only as a part of a ritual celebrating of human obedience to Authority, takes place (ontologically) not in this world but in between the two worlds, on the way to eternity.       

     It is here the artificial ways of life come into being. Under the pressure to avoid real dedication to the factual world, humans started to concentrate on the creation of intermediary worlds to prove that they are not in love with the “natural” fallen life. Without this ambivalence toward the natural world people, probably, never could come to the fetishization of technological civilization. It is, as if, the more technologically we are oriented, the more we destroy the natural world, the more spiritual we are.     

      In any moment when the social-historical process is in retreat – when rich and powerful decision-makers (RPDMs) stop the transformative societal potential from realizing itself in the socio-political processes – eternal habit of human orientation on eternity awakens with all its might. It awakens with its concomitant ingredients of spiritual escapism, passionate appeal for personal salvation, collective self-aggrandizement and scapegoating. “A primordial murder…of a divine being, quite often a woman or a maiden, sometimes a child or a man, who allowed himself to be immolated in order that tubers or fruit trees should grow from his body. This first murder basically changed the mode of being of human life. The immolation of the divine being inaugurated not only the need to eat but also the doom of death… The body of the immolated divinity was changed into food. “ (Mircea Eliade, ibid, p. 254) That’s how Bushney (Bush-Cheney) and Cheyush (Cheney-Bush) ate Saddam and his sons. The death and maiming of civilians in wars, the growth of destructive and contaminating power of the weapons, peasants losing their lands, chronic urban unemployment, the absence of humanistic education, coronation of superstitions and prejudices, and self-destructive behaviors (crime, drug abuse, consumption abuse, and hate) are indications of a new return of “primordial murder”, a start of a new period of mass immolation. 

     Even under the Democratic Administrations the spiritual escapism (traditional pop-spirituality) was flowering in the USA in (pluralistic) multitude of schools of spiritual salvation. As traditional life of material deprivations always pushes human beings to dream about well being in eternity, the improvement of the material conditions of life for more than three decades since WWII, instead of weakening the ideal of eternal life in the pop mind, had created a more prosperous image of eternity. Here too liberalism didn’t create an alternative to traditionalism. It created its kinder-softer – more prosperous version. Pop-spirituality is a perfect product for consumption. Like mother’ milk, like fruits, berries and mushrooms in the forest, like air for the lungs and water for our thirst – pop-spirituality was always food for our fearful and hopeful souls, for our trembling hearts. 

      Right after being born, spirituality was kidnapped and enslaved by our fallen condition of belonging to a harsh world of toil and survival. Will we be able to return our spirituality to life or will we be forever in between two worlds? “Among all divinities Buddha…refused to be God and, because of that decision, refused to be man. He thus conquered, at once, the temptation of eternity and the no less insidious temptation of history… [What] Buddha proposed to us at the beginning of our history is perhaps only realizable at the end of it: only the man free of the burden of historical necessity and of the tyranny of the authority will be able to contemplate fearlessly his own nothingness.” (Octavio Paz, “Claude Levi-Strauss”, Cornell Un. Pr., 1970, p. 137 – 138) While immortality without eternity is a much more sophisticated solution to the problem of human life than immortality on the sofa of Paradise, it is still the inability to accept death. Even nothingness is more preferable than death – Non-Being is still a mode of Being (“Brahma is identical with sunyata: both are the No that is the answer of the Absolute to relation – the world, time, gods, and to discursive thought. We have a tendency to exaggerate the opposition between Brahma and sunyata, between the theory of Atman [Being] and that of Anatta [Non-being], because we conceive of this opposition in terms of Western metaphysics.” {Octavio Paz, “Alternating Current”, Viking Pr., 1973, p.129}) Something in death is less preferable than even primordial emptiness. To refuse history is much wittier than to fetishize it, as Christians have done by belief in the Second Coming, Marxists with the idea of transformations of historical epochs until the final phase of Communism, or Western Democracies with their orientation on a permanent technical-scientific, technological and economic progress. But what if the body is to human being as history is to the human species? Can the devaluation of individual flesh and historical time belong to the same archetype of thinking? 

     Like the life span of the individual person is the time of the body, history can be considered as a time of societal body, of society as a body. Society without history is like an individual without growing up and without maturing.  

     To overcome “the temptation of eternity” but to keep immortality even in the condition of being periodically pierced by metempsychosis and ultimately transfigured by a final dissolution, is to discard the ‘body” of immortality (in the form of eternity), while to overcome “the temptation of history” is to discard history’s “body” – the human society. Dissolution of four bodies: individual body, historical body of humankind, and eternity as body (womb) of immortality (with immortality as a body [child] of eternity), is a quadruple heroic act that outdoes human destiny.

     In Buddha, the human intelligence liberated the human being from the burden of individual life, of competition for survival, from human society with its historical time, from the authority of socio-morphic powers, and from the human hope to get final compensation for all the losses. Buddha discards the existential space, as if his own reaction on the factual conditions of life he witnessed was not produced by him in concrete circumstances during his lifetime span. Together with the value of existential space and time he had thrown away the value of creative imagination that was not recognized during his life time as a semantic tool for creating worldviews. 

     With our own body and with factual society we are locked in, we are disgustingly immoral, but without them we are, indeed, nothing. It is better, very noble and morally elegant to be nothing than to be disgusting. And between being disgusting and being nothing – is nothing else. There are no intermediary steps or phases. Where my body forces me to compete for crumbs and society forces me to hate, to kill and to pretend – I cannot accept myself. This non-acceptance of my factual condition is the immortal, eternal, universal and priceless nucleus of spiritual reaction on the factual world. But without body and society I am, indeed, emptiness, as soon as I didn’t find the paradisiacal womb after my death, like pop-Christians did. There is no way out of this despotism of the two extremes of absolute immorality of conformist participation in the life of body and society and either ultimate nothingness or the blanket and pillow of life after death.  

      Human creativity moves here with giant steps, and that makes our picture of the world made of two, only two monolithic pieces – this world and the other one. Human thinking here generalizes the world by poles, like light and darkness, like manic-depressive mode of living and doesn’t leave any place for intermediary conditions between white and black, mania and depression, between illusion and nothing or evil and everything.

     “Buddha’s silence is the resolution of language. We came from silence and to silence we return: to the word which has ceased to be word. What Buddha’s silence says is neither negation nor affirmation. It says sunyata: everything is empty because everything is full, the word is not a statement because the only statement is silence. “(Octavio Paz, “Claude Levi-Stauss”, ibid, p. 142). In pop-perception, it means not to try to persuade other people of anything, if silence is identical to language, there is no need to learn how to talk with your friends or your enemies. There is no difference between torture and not torture, killing and not killing, justice and not justice. “Movement does not resolve itself in immobility: it is immobility, and immobility is movement. The negation of the world implies a return to the world, asceticism is a return to the senses, samsara is nirvana, reality is the beloved and terrible key to irreality, the instant is not the refutation, but the incarnation, of eternity, the body is not a window on the infinite: it is the infinite itself.” (Octavio Paz, ibid, p. 142) The operations of extremely polarized concepts make Buddhism easy victim for abuse by pop understanding. And “samsara is nirvana” in pop-perception doesn’t mean that we have to learn how to reach bliss inside this very life, but that gusto from hotdog with beer while watching a public execution is equal with meditative non-participation in the rudeness and cruelty of the barbaric world. 

     “The paradox of Buddhism does not lie in its being a religious philosophy but in its being a philosophical religion: it reduces reality to a flow of signs and names, but asserts that wisdom and sanctity (one and the same thing) reside in the disappearance of signs.” (Octavio Paz, ibid, p. 151) Sign is the fifth body – of meaning, discarded by Buddhism. In pop-perception – if making money comes to the same as not making money, I choose moneymaking just because it is a fifty-fifty value choice. The same goes for torture and the bombing civilians. I will make my choice to be a torturer and killer, not the object of torture and killing, not by the consideration of my interest, but by relying on philosophical wisdom about the absence of the difference between the two positions.  

      For the intellectual creator it is very difficult to keep a balance between his illuminations and his ideas - and the reality of their existential context. While intellectual creators are involved with their paradigms of enlightenment, the plebses are involved in search of ways to justify their misbehavior. The Intellectual gets the feeling (or premonition) of being appreciated and recognized. The masses feel relief from being excused for their vulgar transgressions.               

      Buddhism is abused by pop-mind. “If the sacred can be defined as the con-substantial unity of myth and ritual, we can say that play exists when only one half of the sacred enactment is fulfilled, translating myth alone into words and ritual alone into actions… Playland is a country whose inhabitants are busy celebrating rituals, and manipulating objects and sacred words, whose sense and purpose they have, however, forgotten… In play, man frees himself from sacred time and ‘forgets’ it in human time… Everything pertaining to play ones pertained to the realm of the sacred… A look at the world of toys shows that children, humanity’s little scrap-dealers, will play with whatever junk comes their way, and that play thereby preserve profane objects and behavior that have ceased to exist. Everything which is old, independent of its sacred origins is liable to become a toy.” (Giorgio Agamben, “Infancy and History (The Destruction of Experience)”, Verso, 2007, p. 78 – 79) Bushmerican and post-Bushmerican children and adults are “little scrap-dealers” of the cultural traditions of the past – “children” (including adults) play videogames while “adults” (including children) “translate myths” including pompous justifications for wars and international robbery into actions in play-land.
